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Annotation: This article explores the perspectives of the enlightenment poet Anbar Otin on
the education and moral views of Turkestan women, as well as the social paradigms regarding
women's access to education. The author highlights how the philosopher-poet Anbar Otin, in
her works, examined various ideological currents, religious, moral, and socio-philosophical
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In the New Uzbekistan Strategy (Objective 73), an essential priority is the in-depth study and
widespread promotion of the rich scientific heritage of our great ancestors. Throughout Central
Asian history, legendary women such as Tomyris and Bibikhanum have been immortalized in
historical records for their courage, intelligence, perseverance, resilience, elegance,
entrepreneurship, compassion, and patriotism. During the 18th and 19th centuries, more than
200 female scholars were recognized across Central Asia. Among them, distinguished poet-
thinkers such as Nodira, Uvaysiy, Dilshod Barno, and Anbar Otin actively advocated for equal
rights, freedom, and happiness in society. They put forth valuable insights on family and child
upbringing, emphasizing the necessity of integrating humanitarian values from both religious-
ethical and secular-scientific perspectives.
In the second half of the 19th century, enlightenment ideas played a crucial role in the
development of progressive socio-philosophical thought. During this period, the literary works
of Dilshod Barno and Anbar Otin reached new heights of intellectual and artistic expression.
As academician I.M.Muminov noted:
"Maspudarnappapnap, -ned €3ran >au akagemMuk W.M.MyMHHOB, -UIFOp MaJaHUSTHUHT
YuHaKaM Tapadropnapu O6ynuim OunaH Oupra, Y3JIapUHUHT HT SAXIIM acapiapuia FOKCcak
MHCOHMAPBAPINK Ba XAaIKMapBapiuK FOATAPMHUKH3FHH TaIIBUK-TapFu6 »tammap™l This
perspective directly applies to the poetic legacy of Anbar Otin, whose works are characterized
by a deep appreciation for humanism and enlightenment. Her poetry highlights the importance
of knowledge, science, and education, portraying books, schools, and calligraphy as sacred
sources of wisdom. Through vivid imagery, she illustrates how these elements serve as vital
tools for self-discovery and intellectual growth.
Anbar Otin’s worldview possessed distinct features that set her apart from her predecessors. In
particular, her support for children receiving education in new schools and the local population
benefiting from medical advancements reflected her democratic and Jadidist ideals. Her literary
works seamlessly intertwine enlightenment principles with humanist ideals. Anbar Otin viewed

! Mymunos U. Tannanran acapnap. 1-tom. -T.: @an, 1969. -5.145.
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life with deep admiration, placing human labor, struggles, and aspirations at the center of her
poetry. Her writings, especially those filled with advice, moral teachings, and wise sayings
directed at women and mothers, further illustrate her humanist and ethical-educational
perspectives, strengthening her intellectual vision.

In one of her poems, she expresses these ideas vividly: (Insert poem excerpt here)

MenuHr xap 6up cy3um 0axTCU3 3J1 YUyH alTUITaHuD,

bynra Oouc mrykw, aiiHM Iy BaKTAa WHCOHHUHT V3H a31/13m/1p,2 "At this very moment, the
individual is precious." From this, it becomes clear that in Anbar Otin's work, the traditions of
knowledge and enlightenment are expressed through the elevation of moral values and
humanism. Indeed, as French scholar H. Masse observed, "Vpra Ocué xankimapy §3uHHHT
axJokuil ¢uKp Ba aHbaHalapura kKypa Ooitaup. V3 WKoulapuaa axJoKud mMyammonap Ba
TYMaHHCTUK Kapaluiapratyxtaniud yTmaraH Tapuxuu, ¢aimacyd, paccom, mounp Eku
a1a0uETIIYHOC OJMMHM TOMUII KUHUHAMP. XaTTo, yiap ¥y3 WIMHA HIIapuia axJIOKUN
MyaMMOJIap Ba TYMaHHM3Mra bTHOOpP OEpMOKIMKHM MHKOp 3Ta onmaranmap.™ This insight
underscores the deep moral and humanistic foundation of Anbar Otin’s creative legacy.
Particularly, the poet is recognized for her steadfast commitment to the idea of the dignity of
humanity. For example, her ghazal, which begins with the line "Man 3audy HoTaBOH", IS
characteristic of this aspect of her work. In this piece, she reflects the vulnerability and strength
of the human condition, emphasizing the inherent value and dignity of individuals, regardless
of their weaknesses. This theme of human compassion, resilience, and moral integrity resonates
deeply throughout her poetry, underscoring her dedication to the ideals of humanism.

The phrase "Men ®apMoHKyJIHHHT 3au(y HOTaBOH KM3MMaH, MeH OUp MHCOH, MajlaK XaM,
uypu xam, Kyl xam smMacman™* expresses philosophical views.

Anbar Otin's thinking, relying on rationalist thought, emphasizes the positive role of reason
and intellect in the life of society: “Akn xamMmma BY>KyAMMH3aH MyXTapoK Ba JOHUIIMAHAOHA
(buKp KWIyp, akJ YTrad, XO3Upru Ba KeJlacu 3aMOHJIapHHU, SbHU Oy 3yJIMaT € 3yJIyMOTJIUK Karo
TapadgIuH Ba HecabaOAMH KeNau Ba KaHYya XyKM CYpMOFM MYMKHH Ba HEUyK TaaOupy
TaJOpUKIapIa Oy 3yIMaTHH 30MII 9THO, YHHHT IIabHHUAAH HAXKOT TOMMOKMYMKHH Yiyp...”
Here, Anbar Otin emphasizes that people, by recognizing their own people as their advisers
(consultants), can remove the darkness through cooperation and consultation: “Arap omammnap
axJUIapyuHU Bazup OWiMo, ¥3 BasUpIapuHM y3ra Bazupiap Wia XaMKop KWInO, MamBapaT uia
XapakaT KuJicanap, akjuIi Ba3upiiap AyHEHH OocyO €TraH Kapo 3yJMAaTHH, XaTTO 3YJIyMOTHU
xaM GapTapacd >Tu6, cod Ba 0JaMHHU paBIIaH KWIHIIra Mysccap yaypaap.”®

Based on the poet's ideas mentioned above, we note that she is well aware that knowledge and
science are the key to escaping from moral darkness. When describing the life scenes of her
time, she gives them social-philosophical meaning and concludes that changing the terrible
systems is dependent on the activity of the people. Her worldview, philosophical thinking, and
social-philosophical thoughts are embodied in her work "Philosophy of the Blacks.” In all four

2 AuGap Orun. Illenprap. Y36exucton Pecniy6imkacu dannap akagemusicu Bepynuit Homumaru [apKuryHoCIMK
uHCTUTYTH. [JeBon doronycxacu. Kynésmamap doumu. NoMuB.N01647. 42-caxuda.3Masse H. Antologie
persane. Paris. 1950. -P.98.4Yuia man6a. IuB. No1647. 42-caxuda.

3 Masse H. Antologie persane. Paris. 1950. -P.98.

4 Vira man6a. UuB. No1647. 42-caxuda

5 Au6ap otun. Illevpnap. Tomkent, 1963.-5.12.

6 Au6ap otun. Puconau ¢pancadau cuéxon. 107-108-6.
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parts of this work, the poet expresses her reflections on the puzzles of social life with her own
views. In the work, the suffering of the poor people, their hardships, and the protest against
racial discrimination are expressed through philosophical conclusions. The poet's humanitarian
ideas are especially reflected in the following thoughts:

Onampa Gyica rap XM THJIAK,

XaJIK yuyH TeGpaTrycu 1ouM ounax’

The thinker poet Anbar Otin boldly states that humanity is a struggle for the welfare of the
people and the nation. She writes the following lines, emphasizing that a person is beautiful
through their intellect, morality, and loyalty:

Opamu akily Ha30KaT/a CyJyB,

bynca axmoku cagokaria cynyB8

The poet of the era, Anbar Otin, stood out for her wisdom and eloquence. She received her
education in manners from her teacher and predecessors. Anbar Otin paid special attention to
the issues of humanitarianism and education. In her works, the poet elevated the concept of
education to a high level, calling it "the light of faith on the face.” It is worth noting that the
poet's wise thoughts, ghazals, and the treatise "Philosophy of the Blacks" are connected with
the idea of strengthening the national literature's closeness to the life, sorrow, and struggles of
the people, enriching them with philosophical reflections.

"As we look at history," emphasizes H.Aliqulov, "Tapuxra Ha3zap tauniacak -ae6 TabKuaIaiam
X.AUKyIIOB, WHCOHNAPBApIMK TYFPUIAH-TYFPH, OWUp TEKUCHAa PUBOXKIAHMAraH, Oallku
AHTUT'YMAHUCTHUK XAaTTHU-XapaKaTiap, HHCOHIIAPBAPJIMKKA 33Ul KyWIap Ba KaMUATAAl'U canoui
WJUIaTiap, axJOKCU3JUKIApra Kapiim aéBcu3 Kypamiaa y3ura iyn ound Oopran. Jlekun Oy
KypallJla XaMMa BaKT MHCOHMAapBapiuK €By3 Kywiap, TyOaH Ba spamac WUIaTiIap yCTUAAH
3adap Ko3oHraH neiimH xaro Oymaau. Tapuxjna myHpnail naBpiap OYJIraHku, XamMHUSATAA
KaOMXJIMK, 3YpaBOHJIMK, Y300LIMMYAIUK Ba >KaOp-3yJM YCTYBOPJIMK KWJIHO, OJaMHUIIMK,
nHcod Ba TUEHAT, MeXp-IIaBKaT opkara cypunran.”® One of the key features of the poet's socio-
educational views is that, unlike her predecessors, Uwaysi and Nodira, she did not place hope
in "just kings"! In her works, she did not limit herself to depicting the difficult life of the people
but also revealed the cause of their suffering-the oppressive rulers and the injustices they
imposed. The poet, a humanitarian, expressed that changing the unjust life was tied to the will
of the people, clearly conveying this message. From this standpoint, she urged the people to
awaken from their slumber and, in line with the demands of the Jadidist movement, longed for
the freedom and prosperity of her nation. She believed in the possibility of the people's well-
being and wrote the following:

Bornapunr naxkmypaa 6yiaau, 30FIapuHT TOWUINH,

Kyxparunr cagnopa-gaiigniapHuHT ERNJINH,
Karra-kaTTa KOH TOMaaup YK TEHraH >KONuInH,
Kun-xu3wmn koHmap okaayp >kadp Kypran ConuauH,
V3 Kynunr 6upna 6y IOPTHHTHY Y3HHT 06071 KT

" Aubap otun. llewpnap. Tomkent, 1963.-5.77

8 Ya manGa

% XaiinapAnukynos. Pancaduii Mepoc Ba MabHaBHi-axnokuii Gukp pusoxu. TomkenT:Pancada Ba XyKyk
uHCTHTYTH, 2009.-5.15.

10 NMunmop. Aubap Otun. —Tomkent: ®Pan, 1 9 8 1.-5.166
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In every society, including Turkistan, the idea that the more educated and enlightened
individuals there are, the faster the society will develop, that is, change, is promoted. Indeed,
the poet's ideas about the development of society are of great significance not only for her time
but also for the current cultural and spiritual development of our independent republic.
According to her philosophical worldview, the decisive force and means of societal progress
is knowledge and science. The economic, social, and spiritual backwardness of the country is
due to the low level of enlightenment, i.e., access to education, which is connected to education,
humanity, and the pursuit of knowledge.

In our opinion, the poet's works reflect universal humanistic ideas such as equality, freedom,
brotherhood, interethnic and international friendship, as well as ideas of national and global
stability, which resonate with our current independent life. They acted as propagators of
scientific and creative knowledge, advocates for human freedom, liberty, and development.
The poets addressed the importance of knowledge in human moral development, health,
spiritual growth, the role of human intellect in understanding the world, and the significance
of creative activity. Therefore, the poets, in their philosophical worldview, aspired to see a
well-rounded, perfect human being.

According to G.Mahmudova: “Typkucrongaru aémiap KHCMaTd AesApiu Oapua >Kaauj
MabpudaTapBapJUrHHUHT WKOAUAA Y3 uogacuHu Tonrad. AOayiuia ABioHui xaMm aémiap
KHUCMaTUHU Maopu¢ Ba MaJaHUAT, 3CKU ypd-omariap OuiaH OOFIUK SKAHIUTU OMIIaH
n3zoxJiaiau. JlaBpoHOek TuiauaaH a€uIapHUHT MOJAMM COTWUIIMINM, XYKYKCHU3,9PKCH3 OFHpP
Xa€TKabpUTAYTOKTUPIITAHUHHU 3CIaTUOYTaau.... A.ABIOHUMHUHT “AJBOKATIMK OCOHMHU™
JpaMacUHUHT Ma3MyHH axoJaT ojlaMUra HucOaTaH UCEH pyxu OWIIaH cyFopuiran. AOayia
ABJOHUIHMHT MabpudaTnapBapiuK rosiapH, ailHukca, «busz Ba Cuz» Tparenuscuna aHya
Oapkamoll ¥3 caxHa TaJKWHWHH TOMTraH. YHUHT 0ol KaxpamoHH J[aBpoHOEKHH 3claTaju.
bupok acap ma3myHu Ba caxHaBui u(oJaTaHUINN aHYa MHUIIKK Ba Mykammal. Tpareausia
aHbaHaBUM Myxa00aT MaB3ycCH, ¥3 CEBruUcHUra 3puiIoiMail xyBoHmapr Oynran Kamon Ba
Mappsmnap oOpasznapu udojananrad. bupok yHaa aHbaHaBUil Myxa06ar Qoxeacu HIM-
MabpuhaTCu3 KUITMIAPHUHET OUABAT yph-oaaTiap HaTHxkacu cudaTuaa Kypcatuaran’ !
Indeed, among the representatives of the Jadid movement, the Jadid Uzbek poetess Anbar
Otin's philosophical views contain ideas that as the process of self-awareness of nations
develops, their national values strengthen and solidify along with their national interests. On
one hand, she is a prominent figure of her time, and on the other, she is a poet who endured the
difficult hardships of fate in her own life, and this experience is deeply reflected in her works.
These works are infused with profound philosophical perspectives. Therefore, education,
morality, humanitarianism, the pursuit of innovation, and enlightenment are all expressed in
Anbar Otin's creativity, reflecting the demands of her era. This is where the distinction of Anbar
Otin's works lies compared to other poets.
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