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Abstract: This study highlights how strategies of linguistic politeness, when read through the 

prism of Islamic ethics, can help confront family abuse and restrain male domination over 

women. Drawing on guidance from the Holy Qur’an and the Prophetic Hadith (peace be upon 

him), the paper argues that respect, humility, and the avoidance of harm operate as moral 

virtues and communicative resources that preserve harmony within family relations. 

Consequently, investigating these strategies is both timely and necessary. 

Accordingly, the article critically analyzes how politeness strategies and maxims are integrated 

into Islamic cultural practice within the family sphere. The Islamic worldview, rooted in values 

of mutual respect, humility, and the avoidance of harm, finds clear expression in 

communicative behaviors that guide individuals in handling delicate matters while sustaining 

family unity. In this way, the research demonstrates how linguistic and religious elements 

positively shape family dynamics. 

The focus of the current research is based on how an individual discussing a family problem 

that might lead to abuse or a fight shows respect, makes requests, and avoids FTAs (face-

threatening acts) through the usage of politeness maxims and strategies. This study's research 

tool is built upon Brown and Levinson's politeness theory and Leech's politeness maxims 

because both have produced a strong analytical framework from the perspective of linguistic 

behavior. These theories are enriched by examining their application within an Islamic context, 

where additional layers of meaning and significance are derived from religious texts and 

cultural norms. 

The present research intends to collect data through a mixed-method approach. The intended 

verses from the Holy Qur'an and Hadith contexts will be analyzed along with recorded speeches 

and written scripts by Muslim men and women. Participants in the research study will be 

selected from different sociocultural and geographical backgrounds to obtain a panoramic view 

of the linguistic behaviors in Islamic families. Recordings of discourses and written texts will 

be quantitatively and qualitatively evaluated to compare the politeness style across religious 

and non-religious contexts. 

For example, the research will present some of the Qur'anic verses that present the role of men 

and women within family settings, such as Surah An-Nisa and Hadiths of the Prophet 

emphasizing mercy and respect within family interactions; such texts will be elaborated on in 

real communicative contexts to see their impact on behavioral change. 
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The study will eventually try to bring out the transformative power of Islamic teachings in 

fostering respectful and non-violent family interactions. The findings are expected to contribute 

to academic discussions in linguistics, Islamic studies, and family sociology, offering practical 

insights for addressing family abuse and improving gender relations in Muslim communities. 

Keywords: Qur’an, Hadith, male, female, politeness strategies, maxims of politeness, 

linguistic discourse, family abuse, gender equality. 
 

INTRODUCTION 

The current research will, therefore, assume an interdisciplinary approach to investigating 

linguistic politeness strategies originating in Islamic culture and the role they could play in 

forestalling family abuse, mainly against women. Drawing together several closely 

interconnected themes, the research relies upon principles of gender equality within the 

paradigm of Islamic society, causes and consequences of family abuse, speech etiquette in 

Islam, and the role of a woman that is developing under changing conditions. This paper will 

target these thematic areas to obtain an in-depth understanding of Islamic principles and 

linguistic practices that shape family dynamics and conflict resolution. An approach based on 

these dimensions ensures the study will not only stop at the linguistic and cultural level but 

also reach out toward broader social, ethical, and gender-related implications; in this way, 

holistic answers to the research questions open up. 

MAIN BODY 

Language is an essential instrument for communication and social interaction, a repository of 

values, and a foundation for cohabitation.  Language significantly influences and forms an 

individual's perception of reality, reinforces conventional cultural patterns, and directs action 

accordingly.  Consequently, understanding the sociocultural implications of religious language 

on individuals is essential for fostering respect and equity within a partnership in terms of 

psychophysical behavior. 

 In the sacred faith of Islam, men and women are regarded equally, with neither possessing 

superior rights over the other.  Islam enhances the dignity of women and enriches their roles 

within society and family life.  The Holy Qur'an and the Hadith of the Prophet Muhammad 

(peace and blessings be upon him) underscore the importance of mutual respect, kindness, and 

the adherence to rights and responsibilities within the family unit.  For example, the Prophet 

instructed women to show reverence to their husbands, just as he asked men to show good 

treatment and be considerate of them. 

 Women in Islam assume several roles within family life, including that of daughters, wives, 

and mothers, each with distinct rights and obligations.  The Prophet underscores the elevated 

status of daughters in a hadith reported by Aisha (may Allah be pleased with her): 

“A lady along with her two daughters came to me asking (for some alms), but she found nothing 

with me except one date which I gave to her, and she divided it between her two daughters and 

did not eat anything herself, and then she got up and went away. Then the Prophet came in, 

and I informed him about this story. He said, "Whoever is put to trial by these daughters and 

he treats them generously (with benevolence), then these daughters will act as a shield for him 

from Hell-Fire.” (Sahih Bukhari, Book 8, Hadith Number 24). 

This hadith highlights the kind of care and responsibility afforded to daughters and underscores 

the respect Islam shows to women, both as children and as essential members of the family.  

Furthermore, Allah Almighty, in His wisdom, unveiled a distinct Surah in the Holy Qur'an 
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named "An-Nisa" (Women) that delineates laws of inheritance and the treatment of women, 

reflecting their revered standing in Islam.  

جَال   ونَ  ٱلر ِّ م  ٰـ لَ  بِّمَا ٱلن ِّسَاءِّٓ  عَلَى قوََّ نۡ  أنَفقَ وا   وَبِّمَآ  بعَۡض   عَلَىٰ  بعَۡضَه مۡ  ٱللَّّ   فضََّ مۡ   مِّ لِّهِّ ت   أمَۡوَٰ لِّحَٰ ٰـ ت   فَٱلصَّ نِّتَٰ ت   قَٰ فِّظَٰ  حَفِّظَ  بِّمَا ل ِّلۡغيَۡبِّ  حَٰ

تِّي ٱللَّّ    ٰـ ظ وه نَّ  ن ش وزَه نَّ  تخََاف ونَ  وَٱلَّ وه نَّ  فعَِّ ر  عِّ  فِّي وَٱهۡج  ب وه نَّ   ٱلۡمَضَاجِّ نَّ  تبَۡغ وا   فلََ  أطََعۡنكَ مۡ  فَإِّنۡ  وَٱضۡرِّ  إِّنَّ  سَبِّيلًا  عَليَۡهِّ

 َ ا كَانَ  ٱللَّّ ا عَلِّي ّٗ  كَبِّيرّٗ

“Men are in charge of women by [right of] what Allah has given one over the other and what 

they spend [for maintenance] from their wealth. So righteous women are devoutly obedient, 

guarding in [the husband’s] absence what Allah would have them guard. But those [wives] 

from whom you fear arrogance – [first] advise them; [then if they persist], forsake them in bed; 

and [finally], chastise them. But if they obey you [once more], seek no means against them. 

Indeed, Allah is ever Exalted and Grand” (Qur’an 4:34).  In this verse, Allah Almighty lists the 

traits of a virtuous wife and suggests that disobedience be dealt with compassion, tenderness, 

and gradual steps, beginning with real instruction and, if ineffectual, a short separation.  A 

harsher but limited measure may only be taken if the preceding methods fail and there is no 

harm.  This teaching shows Allah Almighty's kind and compassionate treatment of women, 

addressing issues with love and understanding within the context of justice and dignity. 

Women in Islam: Historical and Religious Context 

The arrival of Islam marked a pivotal transformation in the status of women within Arabian 

society, fundamentally altering the pre-Islamic customs characterized by gender disparities.  

Before the Qur'an was revealed, women had to deal with a lot of unfair social problems.  One 

of the common behaviors based on the idea that daughters were troublesome and not worth 

anything was the brutal habit of female infanticide, in which newborn girls were buried alive.  

In general, women were not allowed to make their own decisions, were seen as someone else's 

property, and were not allowed to inherit anything.  If not stopped, forced marriages and 

polygamy were other signs of a very patriarchal pre-Islamic Arabia. 

Islam, on the other hand, completely repudiated these practices and raised the status of women, 

giving them a lot of rights and protections for the time.  The Qur'an and the teachings of the 

Prophet Muhammad (peace be upon him) established a moral and legal framework that 

emphasized the concepts of equity, respect, and justice. The verse, "O mankind! Is he verse 

that forms the basis for declaring the intrinsic equality of man and woman is: 

ایَُّهَا ا   النَّاس    یٰٰۤ ی    رَبَّك م    اتَّق و  ن    خَلقَكَ م    الَّذِّ دةَ    نَّف س    م ِّ احِّ ن هَا  خَلقََ   وَّ   وَّ جَهَا  مِّ مَا  بثََّ   وَ   زَو  ن ه  جَالً   مِّ   وَ -نِّسَآءً    وَّ   كَثِّي رًا  رِّ

ی    اٰللَّ   اتَّق وا نَ   الَّذِّ حَامَ    وَ   بِّه    تسََآءَل و  َر   (1)رَقِّي بًا  عَليَ ك م    كَانَ   اٰللَّ   اِّنَّ -ال 

“O humanity! Be mindful of your Lord, Who created you from a single soul, and from it, He 

created its mate,1, and through both, He spread countless men and women. And be mindful of 

Allah—in Whose Name you appeal to one another—and ˹honour˺ family ties. Surely Allah is 

ever Watchful over you.” (Qur’an 4:1). This verse makes it clear that their origin is the same 

and their spiritual equality before Allah. 

Islamic reforms also took up several issues that had long caused vital oppression of women. 

An example is that the Quran prohibited female infanticide, calling it a heinous crime:  

دةَ   اِّذاَ ءّٗ ب   بِّایَ ِّ (8)س ىٕلتَ   ال مَو 
 (9)ق تِّلَت   ذنَ ْۢ

“And when the girl who was buried alive is asked, for what sin she was killed.  (Qur’an 81:8-

9). This was a big swing in attitude where, on every side, the Divine prohibition fell on practices 

that dehumanized women. Likewise, Islam endowed women with the right of inheritance:  

جَالِّ  ي ب    لِّلر ِّ ا  نَصِّ مَّ نَ   وَ   ال وَالِّدٰنِّ   ترََكَ   م ِّ َق رَب و  ي ب    لِّلن ِّسَآءِّ   وَ   -    ال  ا  نَصِّ مَّ نَ   وَ   ال وَالِّدٰنِّ   ترََكَ   م ِّ َق رَب و  ا  ال  مَّ ن ه   قَلَّ   مِّ   مِّ

ي بًا-كَث رَ    اوَ   ضًا  نَصِّ و  ف ر   (7)مَّ
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“For men, there is a share ˹of inheritance˺ from those assets that were left by parents and close 

relatives. For women, there is a share from that which was left by parents and close relatives, 

whether the inheritance is less or more; a specified share.” (Qur’an 4:7). 

This provision not only recognized their independent financial rights but, at the same time, 

protected women from economic exploitation. Prophet Muhammad, peace be upon him, was 

vocal regarding the upliftment of the dignity of a woman and her right to be treated rightly. He 

had insisted that marriage should reflect a kind relationship among spouses, with famous 

words, "The best of you is the best to his family, and I am the best to my family." The Prophet 

presented an excellent example of setting a trend in treating one's wives nicely and respectfully; 

for such acts, he intensely worked among people. He also banned forcing anyone to marry, as 

he said, "A virgin should not be given in marriage until her permission is sought." (Sahih 

Bukhari, Book 67, Hadith 43). 

This established a woman's free will in selecting her life partner, quite the opposite of the forced 

marriages that were in practice. As a matter of fact, scholars have widely recognized these 

reforms. Annemarie Schimmel (1992, p.65), a well-read Islamic scholar, refers to the reforms 

introduced by Islam thus: "A remarkable advancement". As she says, they raised the female 

position substantially above that held during the pre-Islamic days in Arabia. 

Similarly, Professor William Montgomery Watt (1984) observes, "Islamic reforms placed 

women in a position of greater dignity and autonomy compared to their contemporaries in 

many other cultures." These observations epitomize how the teachings of Islam challenged and 

redefined the then societal structures, setting a new standard for gender relations in the Arabian 

Peninsula and beyond. 

Further, Islam gave women a multidimensional role in society: they are individuals, daughters, 

wives, and mothers. Both the Qur'an and Hadith praise women as they are the very pivot on 

which the ties of family and society are nourished and sustained. The Prophet Muhammad 

(peace be upon him) has been quoted as saying, “Stay with her, for Paradise is beneath her 

feet” (Sunan al-Nasā’ī, 3104), to emphasize the most tremendous respect one could pay to 

women through motherhood. These teachings not only counterbalanced the deep-seated 

prejudicial biases of pre-Islamic culture but also established a tradition of equity and respect 

that is central to Islamic values. In giving women legal rights, spiritual equality, and social 

recognition, Islam engendered a vision toward gender relations based on justice and 

compassion. Yet, most of these principles have often been compromised in real life by cultural 

practices and societal interpretations that are far from the actual teachings of the Qur'an and 

Sunnah. Addressing these discrepancies helps preserve the transformative vision of gender 

equity that Islam ushered in. 

The Role of Communication in Islam 

Communication is also placed upfront as far as the role Islam plays in social relations: at the 

heart of coming through with mutual understanding, peace, and harmony in communication. 

Communication in Islam is not just a mode but an ethical way of maintaining a rapport with 

others. Values related to respect, honesty, justice, and openness can explicitly be directed from 

the Holy Quran and Hadith. 

The Quran itself is a divine message, emphasizing the very core of communication between 

Allah and humanity. Prophet Muhammad (peace be upon him) reflected perfect 

communication through words and actions, marked by honesty, clarity, empathy, and 

sensitivity to the needs of others. His style of communication should serve as an example for 
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Muslims in the present time, depicting respect, understanding, and mutual care in interpersonal 

relations. 

Communication in Islam extends towards the practical field of ceasing gossip, speaking the 

truth, and keeping an atmosphere for the companionship of patience and tolerance. The Holy 

Prophet Muhammad (peace be upon him) emphasized empathy at every time, considering how 

others may feel and what their needs could be. This approach has generated the culture of 

communication with mutual respect, understanding, and love. 

The Quran teachings on communication have been one that aims to foster relationships of 

peace, harmony, and social justice at both individual and group levels. Accordingly, Muslim 

persons are supposed to share in the collective good to ensure their speech as well as actions 

manifest their acquired moral and spiritual growth in life. 

The Communication Style of the Prophet Muhammad 

Prophet Muhammad's style of communication was exemplary, and his way of relating with 

others serves as a good model for effective communication. His style was essentially based on 

openness, honesty, and clarity. The Prophet made truthfulness the priority in his words; that 

earned him the people's trust and confidence who listened to him. He communicated in simple 

and concise words, fitting the listener's level of understanding. 

Apart from honesty, the communication of the Prophet was marked by gentleness, humility, 

and empathy. He valued the other person and made them feel respected, even when the situation 

was not easy. Harshness was never there; rather, his interaction was always for relationship 

building on mutual respect and understanding. 

The prophetic communication had one more instructive and encouraging side: he would redress 

people with much delicacy and conduct them toward behaving well, always insisting on their 

personal development and growth in virtues. His style of communication allowed people to 

evolve and improve by focusing on their promising potential. 

In a nutshell, the style adopted by the Prophet Muhammad embodies the imperatives of Islamic 

communication. His method of relating with the people and conveying his message keeps 

scholars, academics, and laypeople alike fascinated to this date. His style indeed offers practical 

lessons in how to keep relationships healthy and respectful, resolving conflicts in a constructive 

manner. 

The Importance of Conveying Accurate Information 

In Islam, the undertaking of communicating information is tied to utmost responsibility. The 

Quran and Hadith impress upon every individual to seek the truth and ensure responsible 

dissemination. In Islam, much stress has been laid on the veracity of knowledge and 

dissemination of false or slanderous reports. It is not just a moral obligation but rather a social 

one, in which justice and balance can be maintained. 

Even the Quran encourages verification of information a person receives before passing it on 

in order to avoid spreading unnecessary gossip and misinformation. Well, this helps avoid 

misunderstanding, conflict, and division but fosters a community based on truth and integrity. 

At home, accuracy is key in solving conflicts and preventing abuse within family relationships. 

But if one is misunderstood or wrongly accused, dangerous situations arise. Conversely, 

Islamic communication principles ensure that individuals peacefully interact with one another 

with respect and justice. 

 

The research problem deals with examining the role of linguistic politeness strategies in Islamic 

culture and their potential to prevent family abuse, especially against women. There is a severe 
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gap in research regarding the contributions of Islamic teachings and the use of politeness 

strategies as strategies for preventing abuse in families. Although the current available studies 

have touched on the broader perspective of linguistic politeness, they have fallen short of giving 

enough exposure to its implications within gender-based dynamics in Islamic family systems. 

Moreover, concerning all these points, it should also be noted that the paper covers several 

aspects of the study, such as gender equality, family abuse: causes and consequences, speech 

etiquette in Islam, women's role in Islam, and so on. Of course, it is important to be specific 

and brief on this note. However, this interdisciplinary approach and covering all these sections 

could allow us to find the answers presented before conducting the research. 

It is relevant to mention the works of researchers in this field regarding all these aspects. Indeed, 

even though prior linguistic literature has covered verbal interaction, nonverbal socialization 

(Lakoff, 2004), and religious texts concerning politeness strategies (Al-Khatib, 2001; Al-

Fayyod, 2014), many gaps still exist. In particular, linguistic politeness strategies have rarely 

been analyzed within Islamic contexts, especially concerning their influence on both genders 

when addressing problems such as family abuse. 

This sets aside Lakoff's (2004) work, which posited linguistic politeness with the consideration 

of gender differences only and did not provide the needed religious contexts nor the usefulness 

of politeness strategies as a way of overcoming one's social or family challenges. More 

recently, politeness maxims and strategies were discussed in Islamic contexts, and women's 

attitudes to politeness are considered by Al-Khatib (2012) and Al-Fayyod (2014), respectively. 

These studies, however, are primarily based on Hadith sources and the responses of Muslim 

men, thus leaving a critical gap in the understanding of the broader role of politeness strategies 

in Islamic culture. 

The present study aims to fill these knowledge gaps by examining the appropriateness of 

linguistic politeness strategies derived from Islamic teachings in the context of family abuse 

prevention and good communication/conduct. It will provide a holistic understanding of the 

intersection of linguistic politeness, Islamic principles, and familial dynamics. 

This research is essential in these times of increased cultural exchange and interfaith dialogue 

because of its timeliness. Misconceptions about gender roles and politeness within Islamic 

culture perpetuate stereotypes, thereby complicating relations across cultures. This study, 

therefore, offers a critical analysis of the relationship between the linguistics of politeness, 

Islamic teachings, and familial dynamics to further avenues of mutual respect in addressing 

social challenges through a better understanding of Islamic principles. 

Research Questions 

What are the reasons for the taboo against women in family settings rather than in society? 

What politeness strategies and maxims are most frequent in Islamic culture for males and 

females? 

How can the politeness strategies mentioned in the Holy Quran and Hadith help establish 

friendly relationships between couples and prevent family abuse? 

It is important to understand the issues of linguistic politeness within cross-cultural 

relationships as they relate to the negative and positive politeness of Muslim men and women 

within conflict resolution. This paper explains Islamic principles related to politeness that could 

be very relevant in avoiding abuse within families and ensuring proper family harmony. 

The present work is much broader in scope than a purely academic exercise, as the social 

problem at issue has been considered in the framework of Islamic teachings. Emphasizing the 

role of gender-specific politeness strategies to maintain respect and avoid abuse, the present 
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study enhances knowledge regarding Islamic linguistics and its practical applications. 

Furthermore, this research serves as the grounds for further studies on how religion, language, 

and societal harmony are connected. 

However, this paper will not compare the Qur'an with other religious books, for example, the 

Bible, or critically discuss politeness strategies adopted by the Christians. The focus lies on the 

gender dynamics of Islamic linguistics and the influences of Islamic teachings on being polite 

and avoiding abuse. 

METHODS 

It involves an exploratory sequential mixed-method approach that will be applied in the 

investigation of linguistic politeness strategies used within Islamic contexts, or, to be more 

precise, a family setup. 

Qualitative Data Collection 

Religious Texts Analysis: In key verses of the Holy Qur'an and Hadith, identified by the 

researcher, politeness, relationships, gender roles, and disputes are discussed. Particular 

attention will be given to verses that are often misunderstood in relation to men's and women's 

roles in the family; for example, Surah An-Nisa (4:34) and Hadiths related to them. This would 

help clarify how Islamic teachings embed politeness strategies of advising, not losing or saving 

face, and avoidance of family abuse. 

Interviews: Apart from the text analysis, interviews with both men and women coming from 

varied Muslim cultural and geographical backgrounds will be conducted. In the interview, 

respondents are going to explain their comprehension of and practice of Islamic teachings about 

politeness in relation to family relationships. They will further explain how they negotiate 

through conflict situations without being abusive to each other as members of the family. 

Discourse Analysis: A qualitative written and spoken discourse analysis will be carried out. It 

comprises the analysis of religious discourses, speeches, sermons, and family interactions 

reflecting Islamic teaching. Particular attention is going to be paid to the politeness strategies 

that are being used in order to avoid conflict or in conflict resolution, especially within family 

abuse. 

Quantitative Data Collection 

Questionnaires: A structured questionnaire will be administered to both Muslim men and 

women, asking them to rate or identify instances where they have used specific politeness 

strategies defined by Leech's maxims and Brown and Levinson's strategies in family settings. 

Questions will center on their styles of communication in everyday family life, the frequency 

of these strategies, and their effects on family dynamics. 

Frequency Analysis: Along with the collection of qualitative data, there will also be 

quantitative analysis concerning the frequency of some politeness strategies—for example, 

positive politeness, negative politeness, and off-record strategies—in written and spoken 

communication. This would be realized by counting the occurrence of specific linguistic forms 

or strategies, like indirect requests, mitigating language, and face-threatening acts in family 

discourse, religious texts, and survey responses. 

The research will include participants from a broad spectrum of different Muslim communities, 

so the sample of different cultural backgrounds and locations is representative. This will enable 

a broader view of how politeness strategies are applied in different Islamic family structures 

and traditions. Participants will be handpicked using purposive sampling in a way that 

represents a mix of socio-economic and educational statuses aimed at giving a realistic holistic 

view of linguistic politeness in action. 
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Data Analysis 

Qualitative Analysis: Interviews, religious texts, and discourse analysis will be analyzed by 

following a thematic approach. The themes related to politeness strategies, gender dynamics, 

and family conflict resolution will be identified through careful reading and interpretation of 

data. 

Quantitative Analysis: Statistical analysis of the survey data will be performed in order to 

establish the frequency of certain politeness strategies in both male and female speech. The 

data will be summarized using descriptive statistics, such as frequency counts and percentages. 

Comparative analysis may also be used in order to compare the genders in terms of the usage 

of politeness strategies. 

Informed consent will be obtained from the participants regarding the purposes of the research 

before engaging them in any interviews or surveys. The privacy and confidentiality of all 

participants will be strictly maintained. 

In view of the sensitive nature of the topic, especially the discussion of family abuse, care will 

be taken to make the participants feel comfortable in sharing their views. Any sensitive 

information will be anonymized, and the participants may withdraw at any time they wish. 

One should also note that there could be interpretation differences across various Islamic 

schools of thought and across contexts, hence affecting findings. Another challenge may be 

accessing participants from some regions or communities because of cultural sensitivities 

related to the topic under study—family dynamics and abuse. 

DISCUSSION 

Linguistic politeness is a mainstay in social communication and plays a significant role in 

managing interpersonal relationships and maintaining social harmony. The early work of 

Lakoff (1973) drew attention to the connection between linguistic politeness and gender, 

indicating the reflection of the linguistic in societal power, especially hierarchies of gender. 

However, her model faced criticism for its narrowness, especially for not including cultural 

and religious differences in politeness strategies (Keikhaie & Mozadffari, 2013). This is 

especially relevant in Islamic cultures, where politeness strategies are informed by religious 

tenets that guide gender interaction, especially within the family. For instance, although 

Lakoff's framework may explain politeness in Western contexts, it fails to explain how Islamic 

teachings in the Qur'an and Hadith shape gendered communication in Muslim families. This 

gap therefore forms the basis of this present research, which will study how Islamic principles 

of politeness can help prevent family abuse and ensure peaceful family dynamics. 

A modern body of literature has, therefore, emerged to fill these deficits and study the dynamics 

of politeness in gendered and religious contexts, especially those dealing with Islamic culture. 

For instance, Al-Momani et al. (2018), Al-Khatib (2012), and Al-Fayyod (2014) have 

discussed the dynamics of politeness strategies in Islamic contexts by using quotes from the 

Holy Qur'an and Hadith to discuss the gender-based politeness phenomenon. These studies 

give valuable insights into the role of politeness in the regulation of interaction between men 

and women in Muslim societies. They are, however, limited in some important respects, 

particularly in regard to how Islamic rules pertaining to politeness impinge directly on 

interpersonal relations, notably in family contexts. Most of the studies have remained at the 

levels of looking at the issues of gendered politeness without incorporating more significant 

social family dynamics. In such contributions, the notion of politeness and its ability to affect 

the interaction between men and women was enlightened, but they never seemed to account 

for how these kinds of politeness strategies function in cases of family disputes or domestic 
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abuse. For instance, Al-Khatib (2012) discusses the importance of politeness in gendered 

contexts but does not critically explore how Islamic conceptions of politeness are enacted in 

either managing family disputes or in the prevention of abuse. This is a serious omission 

because any hope of realizing the proposed research objective of preventing family abuse 

requires an understanding of how politeness operates in familial contexts. 

Therein lies the critical gap in the literature: nobody has ever directly discussed how politeness 

can serve as a tool to prevent family abuse. While politeness is typically discussed in 

maintaining good and harmonious relationships, not many studies have tackled how its 

strategies can help prevent abusive behavior within a family setting. This is in contrast to the 

studies by Al-Momani et al. (2018) and others, which, although discussing politeness in Islamic 

settings, do not expand their focus to include how this politeness is employed as an active 

strategy to prevent abuse or preserve family welfare. It aims to fill this gap in existing research 

by focusing on politeness as a protective agent from the phenomenon of abuse in a family 

setting, such as domestic violence or other types of mistreatments. 

The less explored site of the intersection of politeness strategies with the socio-economic status 

or level of education is gendered communication in Islamic families. While politeness and 

respect are encouraged by Islamic teachings, these may be conveyed differently by individuals 

from different social classes or educational backgrounds. That means, in families with higher 

socio-economic status, more egalitarian relations between genders may be allowed, while in 

low-income families, the traditionalist view of gender roles may prevail, and this might affect 

the way politeness strategies are applied. 

Islamic teachings of politeness strategies, therefore, regulate everyday social interaction and 

act as a tool in managing family conflict. For instance, the Qur'an and Hadith press for adab, 

etiquette, and Ihsan, or kindness, in all dealings, even when resolving a conflict. These 

principles, when applied in family contexts, can work as preventive measures against abusive 

behavior so that disagreements between spouses or parents and children are handled with 

respect and care. Furthermore, the prohibition in Islam against harming a spouse can be 

considered a strong countermeasure against domestic abuse, represented by the Hadith: 'Do not 

harm your wives.' 

The five daily prayers, along with the month of Ramadan, give ample opportunity to develop 

reflectiveness, patience, and empathy. The potential in the family is such that respect and 

concern for each other will prevent conflicts from escalating into abusive behavior. Especially 

during Ramadan, the sense of politeness is deeply touched by the emphasis on self-control and 

consideration for others; it is a very important time to strengthen family bonds and the 

reinforcement of a pleasant atmosphere. 

However, the present research attempts to fill these lacunae by discussing how strategies of 

politeness and maxims may help prevent family abuse and develop respectful communication 

among genders in Islamic families. In this respect, the current paper, informed by cautious 

analyses of religious texts and discourses in the real world, attempts to establish with clarity 

the relationship between the Islamic principle and how it shapes the linguistic behavior 

involved in familial interactions. One helpful schema to examine politeness across cultures is 

provided by Leech's 1983 theory of politeness maxims. Leech’s theory is instrumental in 

comparing and contrasting different perceptions of politeness and strategies across cultures. 

His work provides a structured way to understand the cooperative principles that govern polite 

communication, which can be applied to Islamic contexts to assess how these maxims are 

realized in family settings. As Thomas (1995) points out, Leech's theory enables a better 
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understanding of the differences in politeness strategies between cultures and helps explain 

why politeness is not only a social necessity but also a cultural and religious imperative in 

various societies. 

In addition, Brown and Levinson’s (1987) influential theory on politeness strategies, which 

incorporates Grice's (1975) cooperative principles and Goffman’s (1967) concept of “face,” is 

essential for exploring the four significant types of politeness strategies: on-record, positive 

politeness, negative politeness, and off-record (indirect). These strategies, according to Brown 

and Levinson, are in the management of face-threatening acts (FTAs) in conversations to 

maintain the social balance between the speaker and the listener. It is against this theoretical 

framework that the present paper analyzes how politeness strategies are used within the context 

of Islamic teachings in a way that avoids possible FTAs in family settings, especially when 

dealing with sensitive topics such as family abuse. 

Annemarie Schimmel's scholarship on Islamic culture and language has provided a necessary 

guide through the more general social and religious frames that structure communicative 

behavior for Muslims. In particular, as reflected in the publications Islamic Names (1985) and 

The Triumphal Sun (1997), these two books bear witness to the salience of language within 

both Islamic thought and practice. The exploration by Schimmel into how Islamic teachings 

are embedded in linguistic forms and structures provides important insight into the relationship 

between religion and language. 

One of the major contributions of Schimmel is the analysis of linguistic devices in Islamic 

writings, such as the Qur'an and Hadith, and their impact on the lives of Muslims. She brings 

into focus speech and its moral bearing, pointing out how the selection of words can reflect 

spiritual and social values. Therefore, Schimmel's work provides an essential understanding of 

the religious context within which politeness strategies are shaped in Islamic societies. 

Yet, despite Schimmel's astute analysis of the role of language in Islam, her work is focused 

essentially on more general religious and spiritual dimensions, such as the veneration of names, 

aesthetics of religious discourse. Barely does she expand in applying those principles in 

practice towards concrete social contexts, such as the sphere of family interaction and the 

prevention of abuse against the family. Schimmel's discussion of Islamic culture tends to rest 

on higher levels of the social and theological without an intricate explanation of how the 

teachings of Islam on politeness impact interpersonal and familial contact. 

However, much as the work of Schimmel contextualizes Islamic communication, the role of 

language in negotiating gendered power relations within a family context is not well-

developed. This is a critical gap, as the intersection of language, gender, and family abuse is 

central to the proposed research. Whereas Schimmel's insights on the importance of respectful 

language in the Islamic tradition are important points of departure, they do not extend to the 

analysis of how politeness, as a dynamic and context-sensitive practice, can actively counteract 

abusive behaviors or foster gender equity within families. 

This research is an extension of Schimmel's work by focusing on how Islamic linguistic 

principles are used practically and in everyday applications in family settings. Whereas 

Schimmel focuses on the theological and ethical underpinnings of Islamic communication, this 

study examines how these principles come to life in actual, realistic interactions between family 

members; in particular, it identifies how politeness strategies might help to prevent and mitigate 

family abuse. 

Deborah Tannen (1990, 1994) offers a more complex view of how conversational styles reflect 

and reinforce broader gender norms. In You Just Don't Understand: Women and Men in 
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Conversation, Tannen analyzes how men and women differ in conversational style: women use 

language to establish connection and avoid conflict, while men use it to negotiate status and 

independence. It supports the purpose of the present research since these tendencies in 

communications are closely associated with their cultural and family background. 

The work of Tannen will be of special relevance for the analysis of how politeness strategies 

function in male-dominated versus female-dominated interactions and, by extension, might 

help reveal possible power imbalances within the family. Her insights into indirectness and its 

role in maintaining relationships can further inform the analysis of Islamic teachings in this 

respect since indirectness often is a key characteristic of respectful communication. 

More importantly, Tannen's work on conversational rituals offers a helpful framework for 

discussing the interrelationship of linguistic behavior and cultural expectations so key in any 

study of politeness within Islamic family settings. Her emphasis on how cultural norms 

configure conversational styles supplements the theories of Brown and Levinson (1987) and 

Leech (1983) and thus can be employed to investigate how Islamic norms shape family 

interactions and conflict resolution. 

While there is a wealth of literature on politeness strategies and gender, few studies have 

explicitly linked these theories with Islamic teachings on family dynamics. The Qur'an and 

Hadith present clear guidelines for how men and women should treat each other, especially 

within the family. Islamic teachings of mutual respect, acts of kindness, and not harming each 

other are indeed helpful in maintaining family harmony and avoiding abuse. The implications 

of these teachings concerning politeness strategies remain relatively unexplored, especially in 

the realm of conflict resolution within families. This research paper, therefore, tries to fill this 

gap by taking established theories of politeness and applying them to Islamic texts to explore 

how such politeness strategies can lead to peaceful family interaction and help avoid abuse. 

Literature review has indicated that linguistic politeness significantly sustains harmony in 

interpersonal relationships, modulates gendered roles, and negotiates the demands of social 

hierarchy. Seminal theories by Lakoff, Leech, and Brown and Levinson, on their part, provide 

foundational insights about the notion of politeness; however, they fail to deeply engage with 

unique cultural-religious features of Islamic societies. Although some studies on politeness 

strategies within Islamic-based frameworks have been done recently, there are many gaps, for 

example, using these strategies within a family to prevent abuses and ensure respect. 

Islamic politeness is a very complex phenomenon, characterized by respect, benevolence, and 

reconciliation, which could provide the potential tool for tackling family abuse. No previous 

research has addressed the question of how such principles are pragmatically enacted in 

everyday family interactions. Even though, for example, Schimmel and Tannen have given a 

rich theoretical and contextual background, many critical questions have been left open about 

the interplay of language, gender, and power in family contexts. 

The study, therefore, seeks to bridge these gaps in the literature by analyzing how the principles 

of Islamic politeness may influence speech act behavior with an aim to effect interactional 

respect and suppress abusive relations in the family. This paper is hoped to enhance improved 

understanding of language as it contributes to family harmony and its deterrent role against 

abuse through an analysis pegged on established politeness theories and Islamic teachings. 

RESULTS 

The proposed research will try to explore the possibility of linguistic politeness strategies in 

preventing family abuse with regard to Islamic teachings. From the literature review, and based 

on the theoretical frameworks outlined, a number of expected outcomes can be outlined. 
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Identifying the Politeness Strategies in Islamic Family Contexts One of the direct outcomes of 

this research is to identify and classify politeness strategies as employed in Islamic family 

interactions. Specifically, the discussions on the role of Islamic guiding principles for linguistic 

politeness will encompass adab, ihsan, and akhlaq in detail as guiding principles within family 

contexts. Second, I will explore how these strategies might be employed in real interaction 

within family contexts, given a focus on conflict resolution, gendered communication, and 

dispute mediation. 

The second intended outcome is to show how politeness strategies, as informed by Islamic 

teachings, can act as preventive mechanisms against family abuse. In this study, insight will be 

provided into how respectful usage of language, empathy, and mutual care in interactions 

within a family can help avoid situations that may lead to physical or emotional abuse. The 

research will also explain how some teachings of respect and mercy, through the use of key 

Islamic texts like the Qur'an and Hadith, can reduce the incidence of family abuse. 

Linking Theoretical Models to Islamic Contexts: The paper discusses how well-known theories 

of politeness, such as Leech's (1983) Politeness Maxims and Brown and Levinson's (1987) 

Politeness Strategies, can be adapted within an Islamic cultural context. There would be an 

expected, evolved framework for the concept of politeness within Islamic family settings. The 

concept would then include models of politeness from within Western thought and add to this 

an Islamic principle, hence providing a different perspective in review within gendered family 

relationships. 

Contribution to Family Therapy and Conflict Resolution Practices: One of the key implications 

related to the contribution that such research may make to the practice of family therapy, as 

well as conflict resolution initiatives within Muslim families. Counseling practices and social 

work interventions focused on the deterrence of domestic violence may be informed on the 

basis of the findings presented in this paper. The findings will be also helpful in helping 

policymakers and social workers design community-based programs to teach and promote 

Islamic politeness strategies to help save the family environments from turmoil. 

Extending Research on Politeness in Islamic Environments: The present study attempts to fill 

an important lacuna in the previous literature on the direct examination of politeness strategies, 

gender, and family abuse issues within the frame of Islamic contexts. The expected outcome is 

to bring to light deeper insights into the Islamic teachings of politeness related to the prevention 

of abusive behavior, which so far has not been closely touched upon in any research. It will 

also contribute to the field of Theolinguistics and provide a practical guideline regarding how 

cultural and religious teaching may be applied in everyday family life in matters of respect and 

harmony. 

The Improvement of Cross-cultural Communication and Gender Equity The results of this 

study will serve to further cross-cultural understanding and facilitate gender equity as the 

demonstration of Islamic politeness principles fostering respect in communication and 

treatment of members of the family. Further, an indication of how such principles can be used 

to reduce domestic violence will serve in a broader discussion of gender equality and human 

rights both within Islamic societies and beyond. 

Based on the findings, the study will make practical recommendations for Islamic family 

dynamics, community leaders, and educators on how Muslim families can integrate politeness 

strategies in daily family interactions. The recommendations will focus on the creation of 

environments where mutual respect and non-abusive behaviors are encouraged, especially 

regarding the use of language to foster peaceful family relationships. 
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CONCLUSION 

The expected contributions of this study are manifold in enhancing knowledge both 

theoretically and practically concerning politeness within Islamic family settings. Establishing 

the use of Islamic teachings on politeness to prevent family abuse will contribute much to the 

area of Theolinguistics with fresh insight into how language and religion cross each other 

concerning the dynamics in family life. Further, practical suggestions of such findings may 

contribute toward harmony in family relationships and reductions in incidents of domestic 

violence that could help maintain social cohesion within Muslim communities. 
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